ANTAKYA SINIR KENTİNDE OTANTİK BİR "ÇOKKÜLTÜRLÜLÜK" DENEYİMİ by DOĞRUEL, Fulya
273
Çağdaş Türkiye Tarihi Araştırmaları Dergisi
Journal Of Modern Turkish History Studies
XIII/26 (2013-Bahar/Spring), ss. 273-295.
*	 Yrd.	Doç.	Dr.,	İzmir	Ekonomi	Üniversitesi,	(fulya.dogruel@izmirekonomi.edu.tr).
AN AUTHENTIC EXPERIENCE OF
“MULTICULTURALISM”







of	 the	 intermingling	 of	 component	 of	 the	 Ottoman	 old	 “millet” system	with	 elements	 of	
modernization	process	implemented	during	the	Republican	period.	Thus	the	paper	asserts	
that	 it	 is	 not	possible	 to	understand	how	 this	 authentic	 culture	within	 the	 border	field	 of	
a	Unitarian	Nation	 State	has	 continued	without	 looking	 at	 the	different	historical	 periods	
that	reveal	the	reciprocal	relationship	between	local,	national	and	global.	In	this	context	the	
impacts	of	Ottomanist	governance	and	of	Kemalism;	of	the	debates	about	the	entrance	into	
the	E.U.	as	well	as	 the	recent	crisis	 in	Syria	on	 inter-ethnic	relations	and	 the	 identification	
processes	in	Antakya	are	being	scrutinized.	
Keywords: Ethnicity, Multiculturalism, Border, Millet System, Kemalism, Secularism, 
Inter-Ethnic Relations.







döneminde	 uygulanan	 modernleşme	 sürecinin	 unsurlarının	 bir	 karışımından	 oluştuğunu	
ileri	 sürmektedir.	 Dolayısıyla	 makale	 yerel,	 ulusal	 ve	 küresel	 arasındaki	 karşılıklı	 ilişkiyi	
ortaya	 çıkaracak	 farklı	 tarihsel	dönemlere	bakmadan,	 	 bu	otantik	kültürün	bir	üniter	ulus	





tartışmaların;	 ve	 Suriye’deki	 son	 krizin	Antakya’da	 gruplar	 arası	 ilişkileri	 ve	 kimlikleşme	
süreçlerini	nasıl	etkilediği	irdelenir.
Anahtar Kelimeler: Etnisite, Çok Kültürlülük, Sınır, Millet Sistemi, Kemalizm, Laiklik, 
Etnik Gruplar Arası İlişkiler.
The Historical Authenticity of Antakya
In	 4th	 century	 before	Christ,	 Libanius,	 the	Greek	 Sophist	 Philosopher1 
said “it seems to me that one of the most pleasing things in cities, and one of the most 
useful, is meetings and mixings with other people (…) If a man had the idea of traveling 
all over earth with a concern not to see how the cities looked but to learn their individual 
ways, Antioch would fulfill his purpose and save him journeying. If he sits in our market-
place, he will sample every city; there will be so many people from each place with whom 
he can talk”.
In	2005,		Ismet	Okyay,	a	Professor	of	Architecture	from	Antakya2 expressed 
his feelings about this hometown as “the cities, where you spend your childhood and 
youth deeply affect your life and your identity, especially if this is a 2500 year old city 
... Antakya, still appears as a fairy tale city, it is still my Babil. It is a place which has 
a variety of people and a place where peace is common. When Antakya was a busy 
metropolitan city, the present well known cities, New York, London and Paris were not 
even established in the world geography. Even Istanbul was a small settlement”. 
It	 is	 quite	 astonishing	 today	 to	 hear	 so	 often	 such	 similar	 cultural	
portrayals	of	Antakya3	after	2000	years.	Despite	losing	a	lot	from	its	historical	
importance	 and	 cosmopolitanism4,	 Antakya	 –	 known	 in	 ancient	 times	 as	
Antioch	 –	 has	 remained	 as	 one	 of	 the	 most	 ancient	 Turkish	 cities	 with	 a	
traditional	multicultural	character	since	the	Roman	Empire5.		Its	inhabitants	of	
213,570	are	made	up	of	more	than	twelve	ethnic	and/or	religious	groups,	which	
1 In	Christine	Kondoleon,	The Lost Ancient City,	Princeton	University	Press,	2000,	p.11.
2 İsmet	 Okyay,	 Antakya	 city	 and	 Architecture,	 the	 fifth	 meeting	 of	 National	 Congresses	
of	 International	 Union	 of	 Architects,	 Turkish Congregations, Territories and Architecture, 
Antakya,	26	February	2005.
3	 The	historical	city	of	Antakya,	at	 the	 time	of	 its	annexation	 to	Turkey,	 together	with	 the	
surrounding	 counties	 was	 named	 the	 city	 of	 Hatay.	 This	 study	 focuses	 on	 the	 present	
Antakya	located	at	the	center	district	of	Hatay.	The	demographic	profiles	of	the	other	districts	




Empire,	Antioch	was	 the	 capital	 of	Ancient	 Syria,	 a	 vital	marketplace	 at	 the	 crossroads	
between	East	and	West.	In	the	10th	century	it	was	one	of	the	most	important	markets,	where	
Eastern	and	Western	 traders	met	 and	 traded.	 See:	Ataman	Demir,	Çağlar İçinde Antakya, 
Akbank	Yayını,	1996.
5	 Eyüp	Özveren,	“Zaman	Içinde	Avrupa,	Akdeniz	Dünyası	ve	Antakya	Üzerine	Düşünceler”,	
in	Eyüp	Özveren,	Oktay	Özel,	Süha	Ünsal	and	Kudret	Emiroğlu	 (eds.),	Akdeniz Dünyası, 
İletişim	Yayınları,	2006,		p.25.
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include	 Arabs,	 Turks,	 and	 Kurds,	 Circassians,	 Armenians,	 Afghans,	 Roma	
Gypsies	bounded	to	various	religious	affiliations	under	the	umbrella	of	Islam,	
Christianity	and	Judaism.	
In	 the	 context	 of	 Turkey’s	 virtual	 entrance	 into	 the	EU,	Antakya	was	
presented	as	proof	of	 the	pluralistic	openness	of	 the	Turkish	 state	 for	ethnic-






What	 this	 paper	 argues	 is	 that	 Antakya’s	 multiculturalism	 today	





Under	 a	 multicultural	 society	 we	 understand	 a	 society	 where	 the	
political	organization	of	the	multi-ethnic	components	permits	clear	expressions	
in	 public	 life	 as	 seen	 by	 each	 ethnic	 group	 separately.	We	 call	 some	 specific	
aspects	of	such	a	multiculturalism	diachronically	derived,	when	some	principles	
of	organization	of	social	life,	due	to	their	“longue durée”	existence	in	the	past6, 







belonging	 to	different	 communities	 in	Antakya,	as	well	 inside	as	across	 their	
communities,	 even	 today,	 should	 still	 be	 explained	 in	 terms	 of	 a	 “millet” 
(confessional	communities	of	Muslims,	Christians	or	Jews)	derived	interpretation	














In	 line	 with	 Nash,	 we	 emphasize	 that	 the	 awareness	 of	 a	 biological-
genealogical	 continuity	 and	 of	 a	 common	 religion,	 i.e.	 the	 core	 elements	 of	
ethnicity,	has	been	solidly	anchored	during	the	Ottoman	millet	system	and	that,	
due	 to	 its	“longue durée”	perspective,	 it	has	not	been	 fundamentally	menaced	
by	 later	 policies	 of	 the	 French	 administration	 and	 the	 Republic	 of	 Turkey.	
What	has	been	 the	object	of	 erosion	are	mostly	 the	“surface pointers”,	namely	
language.	It	doesn’t	mean	that	the	current	practices	in	the	various	communities	
should	 be	 seen	 as	 non-flexible,	 non	fluent	 or	 essentialized.	 The	multiple	 and	
overlapping	“categories of ascription and identification by the actors themselves”8	due	
to	modernity,	 education	 and	 the	 impact	 of	 global	 events	 on	 large	parts	have	
also	 shaped	 its	 population.	 In	 that	 sense,	 culture	 in	Antakya	 is	 constantly	 in	
flux,	multiple	and	complex9.	In	this	line,	the	paper	will	develop	the	idea	that	the	
structuring	of	kinship,	neighbourhoods,	professionalism	and	political	practices	











diversity,	 the	 interviewees	were	classified	according	 to	 the	criteria	of	gender,	
age	 and	 education.	 This	 study	 provides	 a	macro-anthropological	 perspective	
in	order	 to	understand	 	 	 influence	of	power	 relations,	 global	 economics,	 and	
the	 relation	 between	 the	 citizen	 and	 the	 state	 on	 everyday	 life	 of	 the	 border	
inhabitants	of	Antakya.
With	the	quotations	from	interviews	that	take	place	within	the	text,	the	
religion,	 gender,	 age	 and	what	 academic	 level	 the	person	had	 studied	 to	 are	
also	 indicated.	Since	 the	census	conducted	 in	1965,	no	work	has	been	carried	




8	 Frederic	Barth, Pathan	Identity	and	its	Maintenance,	in	Frederic	Barth	(ed.),	Ethnic Groups 
and Boundarie, Boston:	Little,	Brown	and	Company,	1969,	p.10.
9	 Ibid.;See also Ulf	Hannerz,	 	Cultural complexity: Studies in the social organization of meaning, 
New	York:	Columbia	University	Press, 1992.	










request	 to	 the	League	of	Nations,	 it	was	declared	as	part	of	Turkey	(founded	
in	 1923)	 by	 diplomatic	means	 in	 193910.	While	many	 cities	 lost	 their	 “millet” 















millets	 were	 the	 Muslim	 millet,	 the	 Greek	 Orthodox,	 Jewish	 and	 Armenian	
ones.	Muslims	of	any	ethnic	background	enjoyed	precisely	the	same	rights	and	
privileges.	The	local	practices	of	Antakya	were	similar	to	the	rest	of	the	Ottoman	
countries.	Muslims,	Orthodox	 Christians,	 Armenians	 and	 Jews	 enjoyed	 their	
own	group	 rights	 and	 freedom	of	 religion.	The	Arab	Alawite	 community,	 as	
well	 as	 the	Anatolian	Alevis14,	 Shi’as,	 and	Yezidis	 (that	were	 seen	as	deviant	
10 Ahmet	 Faik	 Türkmen,	 Mufassal Hatay Tarihi,	 V.1,	 Cumhuriyet	 Matbaası,	 İstanbul,1930;	
Serhan	Ada,	Türk-Fransız İlişkilerinde Hatay Sorunu,	İstanbul	Bilgi	Universitesi	Yay.,	Istanbul,	
2005.
11 See	 Nergis	 Canefe,	 “Turkish	 Nationalism	 and	 Ethno-symbolic	 Analysis:	 The	 Rules	 of	
Exception”, Nations and Nationalism 8 (2),	2002,		pp.133-155.
12	 Fuat	Keyman	and	Senem	Aydın, Modernleşme ve Milliyetçilik,	Gündogan	Yay.,	Ankara,	1993,	
p.4.
13	 Feroz	Ahmad,	The Making of Modern Turkey,	Routledge	New	York, 1993;	Erik	Jan	Zürcher,	












Antakya	passed	 into	a	Kemalist	system	almost	16	years	 later	 than	 the	
other	cities	in	Turkey.	Contrary	to	the	Ottoman	times,	the	new	republic	of	Turkey,	
based	 on	 secular	 Kemalist	 principles,	 provided	 a	 public	 space	 for	 heterodox	
Muslim	minorities,	who	were	excluded	by	the	Sunni	dominated	“Muslim millet”17. 
As	a	 consequence,	 the	 four	 communities	 combined	 their	 religion	with	a	very	
benevolent	attitude	to	the	Kemalist	regime:	the	Alawites	because	of	secularism	
and	the	Christians	because	of	minority	rights	given	in	the	Treaty	of	Lausanne.	
Indeed	 especially	 for	 formally	 or	 informally	 defined	 minority	 communities,	
secularism	 and	 democracy	 have	 been	 significant	 principles	 which	 envisage	
equality	and	peace	among	citizens.	On	the	other	hand,	whilst	the	term	“millet” 






The	Turkish	 speaking	 Sunni	Muslim	majority	 of	Antakya	has	 further	
increased	due	to	the	emigration	of	many	Christians	to	Western	countries	and	






the	 text.	 	 For	 similarities	 and	differences	 among	 these	 groups,	 see	Marianne	Aringberg-
Laanatza,	‘Alevis	in	Turkey-Alevis	in	Syria:	Similarities	and	Differences,’	in:	Tord	Olsson,	
Elisabeth	 Özdalga,	 	 and	 	 Catharina	 Raudvere	 (eds)	 Alevi Identity. Stockholm:	 Swedish	
Research	Institute,	1988.
15	 Kemal	 Karpat,	 “The	 Ottoman	 Ethnic	 and	 Confessional	 Legacy	 in	 the	Middle	 East”,	 	 in	
Milton	J.	Esman	and	Itamar	Rabinovich	(ed.),	Ethnicity, Pluralism and State in the Middle East, 
Cornell	University	Press,	London,	1988,	pp.	35-54;	Elie	Kedourie,	“Ethnicity,	Majority	and	
Minority	 in	 the	Middle	East”,	 in	Milton	 J.	Esman	and	 Itamar	Rabinovich	 (ed.),	Ethnicity, 
Pluralism and State in the Middle East,	Cornell	University	Press,	London,1988,	pp.25-35.
16 İlber	Ortaylı,	“Alevilik,	Nusayrilik	ve	Bâb-ı	Âlî“,		in	Irene	Melikoff,	Ilber	Ortaylı	and	Hakan	
Yavuz	(ed.),	Tarihi ve Kültürel Boyutları ile Türkiye’de Aleviler, Bektaşiler, Nusayriler,	İnkılap	
Kitabevi,	 Istanbul,	1998,	 	pp.	193-199;	Mustafa	Öz,	“Nusayriyye”,	 in	Irene	Melikoff,	 Ilber	
Ortaylı	and	Hakan	Yavuz	(ed.),	Tarihi ve Kültürel Boyutları ile Türkiye’de Aleviler, Bektaşiler, 
Nusayriler,	İnkılap	Kitabevi,	Istanbul,	1998	,	pp.181-192;	Türkmen,	op.cit.
17	 Fuat	 Bozkurt,	 Çağdaşlaşma Sürecinde Alevilik, Doğan	 Kitapçılık,	 İstanbul,	 2000;	 Ayhan	


















plays	 a	 significant	 role	 in	 their	 lives19.	 Together	 with	 Turkish	 and	 Kurdish	
Alevis,	they	constitute	the	second	largest	religious	community,	after	the	Sunnis	
in	Turkey20.	However,	while	Alawites	within	the	millet	system	were	considered	








and	 the	Arab	Orthodox	Christians	 in	Antakya.	Arab	Christians	 are	 officially	










Martin	Stokes	and	Colm	Campbell	(ed.),	Nationalism, Minorities and Diasporas: Identities and 
Rights in the Middle East,	Tauris	Academic	Studies,	London,	1996.




22	 Martin	Van	Bruinessen,	“Kurds,	Turks	and	the	Alevi	revival	in	Turkey”,	Middle East Reports, 
No.	200	(Summer	1996),	pp.7-10.
23	 Barbara	Aswad,	Land, Marriage and Lineage Organization among Sedentarized Pastoralists in the 
Hatay, Southern Turkey: A Diachronic Analysis, Ann	Arbor,	MI,	 1968;	Aringberg-Laanatza,	
op.cit.
24	 Elçin	Macar	and	Yorgo	Benlisoy,	Fener Patrikhanesi,	Ayraç	Yayınevi,	Ankara,	1996.














disadvantage.	Nevertheless,	 like	 the	 other	 two	Arab	 communities,	 they	were	
exposed	to	political	control	due	to	their	proximity	to	the	border,	even	there	were	
times	when	“the people had to seek permission to go to their farms as after sunset the 
road would close because it was at the border”	(Arab	Sunni,	43,	male	(M),	univ.).	
Looking	back	 at	 the	 1940s,	we	 see	how	a	number	 of	 consequences	 of	
the	 late	 Ottoman	 millet	 system	 were	 able	 to	 continue	 in	 the	 beginning	 of	
Kemalism.	The	“core elements”	of	ethnicity26	were	not	made	a	topic	of	discussion:	
the	continuation	of	their	own	minority	group,	endogamous	practices,	and	cults	
(though	out	of	 the	political	public	 realm)	could	continue	as	before,	while	 the	
economic	niches	that	had	been	so	important	for	Christians	and	Alawites	at	the	
local	market,	could	continue	as	a	politically	and	religiously	neutral	option.	What	
changed	 drastically	 were	 some	 ethnic	 “surface pointers”27,	 mostly	 concerning	
language.
Since	the	1950s,	more	so	the	1970s,	Antakya	like	other	Turkish	cities	has	
also	 experienced	 a	 rise	 in	 national	 religio-political	 interpretation	 of	 national	





Religious Communities and Marriages: The Rule of Endogamy
The	 best	 guarantee	 for	 the	 conservation	 of	 an	 ideology	 of	 biological-
genealogical	 continuity	 in	 a	 city	 such	 as	 Antakya	 is	 the	 respect	 for	 the	 rule	
of	 endogamy.	 Even	 though	 marriages	 among	 people	 of	 different	 religions	





















A	 high	 cultural	 capital	 which	 comes	 from	 a	 high	 level	 of	 education,	
and	high	material	capital,	are	very	important	elements	which	help	individuals	
to	 have	 inter-ethnic	 and/or	 inter-religious	 marriages	 without	 confronting	
problems.	“The problems are related to which class the people come from. If they had 
achieved economic independence they could make this decision easily. Culture comes 
with wealth”	said	a	respondent	(Arab	Christian,	M,	50,	university).	Despite	all	the	
changes	in	Antakya,	the	institution	of	marriage	still	“serves to preserve traditional 
values”28.	There	 are	 freedoms	 in	 such	 issues	but	only	 a	 small	 group	 seems	 to	
enjoy	them.
Religious Cults at the Labour Market
In	commerce	we	also	see	that	the	millet	system	is	still	effectual.	Inside	
the	city,	the	communities	were	categorised	into	specific	professional	categories.	
Thus	 a	 very	 advanced	 division	 of	 labour	 positively	 influences	 Antakya’s	
cohesion.	 These	 historical	 categories	 are	 based	 on	 social	 organisation,	which	
is	called	Ahism. Ahism	(Ahilik)	was	a	traditional	way	of	organising	professions	





through	 their	 principles.	 After	 the	 16th	 century,	 these	 categorisations	 were	
transformed	 into	 guilds.	 Today,	 the	 “Guild and Artisans Organisation”	 and	





different	Guild	Unities	 are	 restraining	 instead	 inside	 this	 organization29.	 In	 a	
personal	 communication,	 a	 sociologist	 from	 Antakya,	 Mehmet	 Salmanoğlu,	
explains	the	division	of	the	professions	in	the	market	from	the	past	to	the	present	
(Antakya,	21	August	2004).
“Retailers used to do various jobs in the market place. Mostly Christians and 
some Jews are the jewellers. The textile industry was in the hands of the Christians but 
later the Turkish Sunnis learnt this area and took over. Metal works and Bakeries are run 
by the Alawites. The leather market is in hands of the Christians. Shoe making, furniture 
making and carpentry were in the hands of the Turkish Sunnis. Butchery is in the hands 
of the Alawites, in the past it used to be in the hands of the Jews. Manufacturing is in the 
hands of the Jews. In the past, before they went away the Armenians were in the majority 
in the long market (uzun çarşı). I think at that time they used to be involved in commerce 
and food based jobs …
This historical division of labour is a structure remaining from the ‘Lonca 
system’ (the Guild of Tradesmen). At that time every occupation had a saint ... The 
textile’s saint was Saint İdris, the metal workers’ was Şeyh Delati, and the carpenters’ 
was Habibineccar. For example, they used to open up with ‘Bismillahirahmaninrrahim’ 
(in the name of God) and the blessing of our Saint Habib-i Neccar”. 
It	is	important	to	remember	that	the	economic	orientation	towards	the	















29	 Kayhan	Atik,	“Ahilik	Teşkilatı	Ve	Türkler	Üzerindeki	Etkiler”,	Ahilik Araştırmaları Dergisi 
(Ahad),	S.1,	Gazi	Üniversitesi,	Ahilik	Araştırmaları	Merkezi,	Ankara,	Haziran	2005;	Gürhan	
Uysal,	«	Türk	İş	Ve	Meslek	Ahlâkînin	Tarihî	Ve	Kültürel	Boyutu	Olarak	Ahilik	Geleneği	»,	
Ahilik Araştırmaları Dergisi (Ahad),	1.	Sayı,	Gazi	Üniversitesi,	Ahilik	Araştırmaları	Merkezi,	
Ankara,	Haziran	2005.
30 Ralph	Grillo,	Pluralism and the politics of difference: State, culture, and ethnicity in comparative 
perspective, Oxford:	Clarendon,	1998,	p.326.	










of	the	youth	and	external	migration	to	Western	countries.	“There is an incredible 
migration to Europe. The Christians have taken the Antakya culture to the four corners 
of the earth”	(Christian,	M,	60,	primary	s.).
Arab	Sunnis	are	the	community	who	use	Arabic	the	most	fluently	and	
actively.	The	 fact	 that	 they	mostly	migrated	 from	 the	villages	 to	 the	 city	and	




has	started:	“Every family that is Arabic essentially speaks Arabic at home. My siblings 
did not want to learn Arabic. My mother speaks Arabic to them, but they respond in 
Turkish”	(Arab	Sunni,	F,	30,	univ.).
In	general,	despite	 language	still	being	 important	 in	keeping	relations	
among	 different	 Arabic	 speaking	 communities	 at	 the	 public	 level,	 their	way	
of	 life,	which	is	particularly	shaped	by	religion,	 is	very	important	 in	terms	of	
putting	differences	and	similarities,	and	to	shape	relations,	at	the	private	level.	
Among	Arab	Sunnis,	religious	identity	seems	to	dominate	the	Arabic	identity	
and	 unify	 them	 with	 the	 Turkish	 community	 by	 adopting	 the	 Turk-Islam	
synthesis.	For	Arab	Sunnis,	learning	Arabic	does	not	seem	to	be	a	problem	as,	
like	the	Turkish	Sunnis,	they	can	learn	the	Arabic	alphabet	in	the	Koran	classes	
given	in	the	mosques	by	their	Imams.	“We have a partnership with Turks politically 


























non-Muslims,	 heterodox	Muslims,	 Arabs	 and	 Kurds	 enjoyed	 equal	 rights	 as	
Turks	as	far	as	the	formal	definition	of	citizenship	goes34. 
Since	 the	 1950s	 and	 especially	 the	 1970s,	 a	 gap	 has	 grown	 between	
the	 two	 forms	 of	 citizenship,	 the	 formal	 and	 the	 substantive	 one35.	 Since	 the	
1950s	and	the	military	coup	of	1980,	a	gradual	process	of	Islamisation	began	in	
Turkey36.	1980	was	an	important	turning	point	in	the	political	history	of	Turkey.	
“The radical left, in which many Alevis had found a political home, was destroyed after 
the military coup of 1980”37.	During	 this	process,	 Sunni	 Islam	was	 imposed	by	
strengthening	 the	 Directorate	 of	 Religious	 Affairs,	 building	 numerous	 new	
mosques	 and	 appointing	 Sunni	 prayer	 leaders	 (Imams)	 not	 only	 in	 Sunni	






31 Baskin	Oran,	Kuresellesme ve Azinliklar,	Imaj,	Ankara,	2001,	p.	140;	Rıdvan		Akar,	20.	Yüzyılın	
Malazgirtleri.	Birikim: Etnik Kimlik ve Azınlıklar, 1995:	p.74.
32 Keyman	and	Aydın,	op.cit.,	p.4.
33 Oran,	op.cit.
34	 Kemal	Kirişçi,	“The	Case	of	the	Kurds	in	Turkey”,	in	Gladney	Dru	(ed.),	Making Majorities: 
Constituting the Nation in Japan, China, Korea, Malaysia, Fiji, Turkey, and the United States, 
Stanford	University	Press,	2000,	Stanford,	pp.227-245.
35	 Nergis	Canefe	, op.cit.;	Oran,	Türkiye’de Azinliklar,	Iletisim	Yayinlari,	Istanbul,	2004;	Kirişçi,	
op.cit.;	Kenan	Işın	and	Patricia	Wood,	Citizenship and Identity, Sage,	London,	1999;	Ferhunde	
Özbay,	Women, Family and Social Change in Turkey,	Unesco,	Bangkok,	1990.
36 Ahmad,	op.cit.;	Zürcher,	op.cit.;	Yalçınkaya,	op.cit.	;	Canefe,	op.cit.
37 Van	Buinessen,	op.cit.,	p.5.
38	 Van	 Buinessen,	 op.cit.;	 Zürcher,	 op.cit.;	 Riza	 Zelyut,	 Aleviler Ne Yapmalı, Yön	 Yayınları,	
İstanbul,	 1993;	Cemal	 Şener,	Alevilik Olayı: Toplumsal Bir Başkaldırının Kısa Tarihçesi.	 Yön	
Yay.,	İstanbul,	1998.
39 Martin	Van	Bruinessen,	“The	Debate	on	the	Ethnic	Identity	of	the	the	Kurdish	Alevis”	in	
Krisztina	Kehl-Bodrogi	(ed.),	Syncretistic religious communities in the near east: Collected papers, 
Brill,	New	York,	1997,		pp.23-31.
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Ignorance	 of	 minorities	 is	 not	 confined	 to	 religious	 issues.	 Many	
Alawites	and	Christians	feel	that	they	are	excluded	from	state	institutions	and	
have	stated	that	they	wish	to	benefit	from	equal	rights	of	political	participation.	
What	a	respondent	said:	“As a Christian I do not find myself inferior to anybody in 
Antakya, but in the rest of Turkey it is a different story”	(Christian,	M,	30,	univ.).	




The Imagination of Humankind as a Cohesive, Regional Identity
People	in	a	globalizing	world	may	have	different	loyalties	and	various	
communities	as	markers	of	reference.	 In	their	 judgment	they	may	move	from	








mention	 the	 “cosmopolitan”	 nature	 of	 Antakya	 that	 has	 existed	 for	 centuries,	
having	been	at	the	crossroads	of	various	civilizations	and	a	vital	marketplace	at	
the	crossroads	between	East	and	West41.
“Antakya is a city of tolerance. No one interferes with anyone. I tie this up with 
the kind of experience that has been gained from the past, to understanding that there are 
others and that they are not different. This also has historical roots. It originates from the 
fact that many different cultures have lived here from back in the past. For example in 
central Anatolia originating from the fact of seclusion there is no culture of tolerance to 
others over there”	(Arab	Sunni,	M,	40,	univ.).
“Historically this is a cosmopolitan place. The people here have learnt to accept 
each other”	(Turkish	Sunni,	M,	44,	h.s).
“If there exists a compromising culture, it is centered in Antakya; there is no 
other place where so many religions get along with each other”.	(Arab	Christian,	M,	
33,	h.s.)	
“I am happy with living in a multicultural place. I am living in an apartment similar 
to the United Nations where the social circle is developed”	(Arab	Alawite,		F,	50,	univ.).






“There are many advantages of living in a place made up of different 
communities. I have the same pleasure from listening to the Muslims call to prayer 
(ezan) and (Christian) church bells. I do not perceive them as religious. In Antakya there 
is a mystic air”	(Turk	Sunni,	F,	35,	h.s.).





wish	for	“further democratisation of Turkish politics”	could	be	accelerated	through	
the	policy	influences	of	the	European	Union43.	They	advocated	membership	in	
the	union	with	the	EU	because	they	thought	“the EU being a pressure element was 
speeding up the implementation of democratic law”	(Christian,	M,	55,	secondary	s.);	
for	the	“civilised laws of the EU like liberty, freedom and equality”	(Turk	Sunni,	M,	42,	
univ.);	“for the democratisation movement to work” (Alawite,	F,	40,	univ.).	
Yet,	 Appadurai	 also	 states	 that,	 “imagination, especially when collective, 
can become the fuel for action”44	.	However,	this	kind	of	imagination	is	not	really	
collective	in	Antakya	because	of	a	totally	different	reason.	First	for	the	ones	whose	
expectations	in	terms	of	secularisation,	democracy	and	representation	were	not	
fulfilled	such	as	the	respondents	who	said	“everybody lives hiding their religion” 





not real (!) Muslims” or “drink alcohol which God forbids”.	Actually,	in-migrations	
are	found	by	the	city	inhabitants	to	be	an	important	fact	behind	the	development	
of	the	Antakya	culture.





“When we talk about the life in Antakya in terms of its culture we should ask: 
which Antakya; old or new? There was an incredible socio-cultural life in Antakya 
between the 1940s, when it was annexed to Turkey and 1978, when anarchism in Turkey 
reached its peak. Even Istanbul could not compete with Antakya … Like the whole of 
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urban … How many people have never been in the museum, many do not even know 
where it is (…) We gradually lose the culture of the city”	(Turk	Sunni,	F,	58,	p.s.).
Brettell	emphasises	“multiple and overlapping sets of ascriptive loyalties that 









The	 political	 life	 as	 a	 very	 important	 surface	 pointer	 in	 Antakya	 is	
symbolically	very	strongly	expressed	within	 the	culture,	 similar	 to	Turkey	as	
a	whole,	was	very	complex.	The	biggest	political	 tension	 in	 the	city	occurred	
before	the	1980s,	when	Turkey	experienced	terrible	examples	of	mass	terrorism,	








Based	on	the	common	opinion	that	“the troubles in the city were because of 
external sources”	and	“in the history of Antakya there had never been sharp polarisations”, 
all	 the	communities	 try	 to	keep	 their	 relations	with	other	communities	based	
on	not	only	mutual	 respect	but	also	common	 interest.	 In	 fact	 this	 saying	 that	













The Borders and Boundary Making





in	 terms	 of	 State	 security	 and	 sovereignty	 have	 a	 very	 important	 role	 in	 the	
articulation	of	Turkish	State	 ideology	and	national	 identity.	 “Citizenship, state 
nationalism, and various other social ties draw border people away from the border, 
inward, to the centers of power and culture within the state”47,	also	in	Antakya.	“The 
border becomes not the imaginary line of separation but something camouflaged in a 
language and performance of culture”48.
The	 communities	 in	Antakya,	made	 their	 best	performance	 especially	
by voluntarily	assimilating	into	Turkish	culture	and	language	and	accepting	the	
Turkish	 identity	 basically	 in	 the	 context	 of	 Turkish	 citizenship,	 and	 even	 for	
some	in	the	ethnic	sense	thinking	that	“as we suffered uneasiness, we do not want the 























48	 Nevzat	Soguk,	 in	Prem	K.	Rajaram	PK	and	Carl	Grundy-Warr	 (eds)	Borderscapes: Hidden 
Geographies and Politics and Territory’s Edge.	 Minneapolis,	 MN/London:	 University	 of	
Minnesota	Press,	2007,	p.x.	
49 Nash,	op.cit.










“In 2012, with the uprising in Syria, and deteriorating relations between 
Turkey and Syria, trade stopped. “The transportation firms in Hatay are experiencing a 
huge crisis (…) most of the lorries are in the garages, the work is barely subsisting (…) 
nearly 12 thousand Turkish drivers who sustain a living only from driving have become 
unemployed”50	and	exposed	to	poverty	with	their	families.
These	 incidents	 have	 created	 a	 big	 change	 not	 only	 in	 terms	 of	 the	




groups	 joining	 the	opposition	 in	Syria,	 the	secular	people,	 in	particular	 those	
who	are	not	Sunni	(Alawited	and	Christians)	have	become	tense.	The	prevalent	
situation	has	created	anxiety	and	fear	in	a	serious	sense.




in	 the	 city	 and	bringing	both	groups	 into	 confrontations.	Whereas,	 the	 social	
condition	could	only	be	understood	through	the	deprivation	and	victimization	
of	both	of	the	groups.
“The parties of the sectarian and the ethnic war that have been created are 
finding themselves supporters in Hatay ... To support one of the parties in the war is 
automatically making the other ethnic and religious groups in Hatay as the ‘other’. Thus 
sadly the tranquility of the Hatay public, who have paid a high price to learn the habit 





and	 the	 Refugees.	 Alawite	 and	 Sunni	 groups	 (Arab,	 Turk	 and	 Circassian)	
illustrated	their	annoyance	towards	the	killing	of	civilians	and	terrorism.	They	





directed	 their	 anger	 towards	 the	 Sunni	 refugees.	 Anti-refugee	 attitude	 has	
become	widespread.	Actually	both	the	worsening	economic	situation	and	the	
cultural	differences	were	already	influential	in	this	distancing.	The	locals	began	
to	think	in	terms	of	“if the Syrian problem does not get resolved in the short term, all 
of these refugees will remain here and share our bread, in fact we will be deprived of our 
bread”	(Arab	Sunni,	M,	45,	univ.).	Ideas	such	as	“the Syrian refugees are not familiar 
with the tolerant culture of Hatay”,	thinking	that	“if they remain here then no trace 
of the Hatay culture will remain”;	and	“it is not clear as to who is coming or going” 
triggered	public	order	concerns	amongst	the	people.	
Surely,	 the	biggest	reasons	for	fear	by	the	city	people	are	the	radicals,	
and	the	fear	that	the	sectarian	war	will	spread	to	the	city.	“For sure, with a 900 
km border with Syria, Turkey cannot isolate itself from the Syrian conflict ... As both 
countries have until recently sparred over Hatay, and because the ethnic and sectarian 
make-up of this province is a microcosm of Syria, it provides a clear example of the 
conflict’s spillover effects. Ankara’s capacity to be an impartial stabilising soft power in 
the region has been vastly reduced”51.	Some	define	their	expectations	for	the	future	
as	“Antakya is going to get through this”;	“in the 70’s (when there was tension between 
the right-left political groups which was also fuelled by ethnic differences) the people of 
Hatay succeeded in being discreet and they are also going to succeed now”;	some	say	
“that nothing is going to be as it used to be”.
Conclusion
As	 a	 city	 with	 a	 history	 dating	 back	 to	 300	 BC	 Antakya	 has	 been	 a	
cradle	to	numerous	civilizations,	which	can	be	registered	as	the	capital	city	of	









by	 formal	patterns	of	 the	past	and	postmodern	 ideas	about	 the	 future.	 It	 is	a	
diachronic	multiculturalism,	where	traditional	“core elements”	are	intermingled	
with	 imaginations	 of	 the	 global.	 For	 development	 of	 the	 cohabitation	 and	
integration	 to	 the	 Turkish	 National	 culture	 and	 identity,	 minority	 groups	
have	 voluntarily	 forsaken	 their	 ethnic	 Arabic	 identities	 and	 language.	 Not	
only	as	 communities	but	also	as	 individuals,	 shifting	among	various	 identity	
51	 “Blurring	the	Borders:	Strian	Spillover	Risks	for	Turkey”,	International Crisis Group Europe	
Report	N°225,	(Accessed:	25.05.2013).
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preferences,	 they	 try	 to	 cope	with	 economic	 and	political	developments,	 and	
with	the	plurality	and	dynamism	of	the	city,	as	well	as	to	integrate	to	the	nation	
as	a	citizen	and	to	have	a	productive	position	in	the	global	world.	This	helps	
them	create	networks,	where	multiple	 survival	 techniques	 can	be	developed. 
Secularism,	as	the	only	condition	of	living	together	has	ensured	the	continuity	
of	the	regional	culture	and	religious	belonging.
Today,	universalism	and	particularism,	as	 the	 two	paradoxical	 trends	
of	the	global,	are	“mutually dependent and interrelated processes emerged to shift the 










such	 development	 –	 if	 essentialist,	 particularist,	 and	 sectarian	 tendencies	 are	
brought	 inside,	 neither	 a	 peaceful	 co-existence	 of	 diversity	 and	 consequently	
nor	an	Antakya	culture	will	remain.	Such	a	development	would	essentialize	the	
core	elements	cultures,	which	were	unproblematic	within	a	cosmopolitan	multi	
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